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With the outbreak of the 
Great War Christianity has been 
plunged into a new thought world. 
We supposed ourselves before this 
catastrophe to be facing modern 
problems. We were discussing 
“the new theology,” as we phrased 
it, the contemporary movements 
of philosophy, the latest thing in 
popular science. We were thor- 
oughly wonted to higher criticism, 
we had much to say of the histor- 
ical method, and we were dipping 
freely into social questions. We 
spoke of our time as an “age of 
transition,’ and we frequently 
emphasized the need for recon- 
struction in our thinking. Never- 
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theless after the war had burst 
upon us like a hurricane, we found 
that nothing in our world of 
thought appeared as it did before. 
We cannot get out the sermons 
written before the war, no matter 
how good they may have been, and 
after furbishing them up a little, 
preach them now. 

Only a fortnight ago I heard 
a religious secretary who_ has 
been three months in the train- 
ing camps refer scornfully to 
speakers who handed out to the 
men “before-the-war _ stuff.” 
No matter how skilful the 
speaker may be, he cannot, with 
that kind of material, make the 
men who are going out to face 
death feel that he is speaking to 
them. And it is essentially the 
same with any audience, whether 
in church or hall or Chautauqua 
tent. So publishers cannot issue 
the same books, magazines cannot 
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print the same articles, lecturers 
cannot give the same courses, as 
before the war. That former 
thinking no longer fits into our 
mental landscape. Our mental 
geography has undergone some 
such cataclysmic change as when 
continental coast lines rise or sink 
and new islands emerge or disap- 
pear in the sea. ‘There is an in- 
tellectual status quo ante to which 
it is impossible now peacefully to 
return. 

The first effect of this sudden 
plunge into a new world of 
thought was, doubtless, in the case 
of all of us, an utter confusion of 
mind. But as time passes and we 
get a little of the débris of our old 
systems of thought cleared away, 
it becomes more and more possi- 
ble to get some grasp of the mean- 
ing of the change as a whole and 
to react upon it with some con- 
sistency. Men are doing this in 
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the realms of politics, of finance, 
of industry, of science, and we 
must do likewise in the realm of 
religion. What, we are bound to 
ask, is the fundamental nature of 
this change in our thought world? 
and what effect does this change 
have upon religious faith, if such 
faith is to continue to be in the 
future what it has been in the past 
—‘that by which men live’’? 

These are indeed large ques- 
tions, but some things which bear 
upon them are becoming increas- 
ingly apparent, and it is our duty 
to fix upon them as clearly as we 
can. And at the outset we should 
recognize one comprehensive and 
all-pervading fact. The center of 
the previous thought world was 
pretty largely physical nature, 
and the center of the coming 
thought world seems bound to be 
humanity. 

This is particularly evident 
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when we remember the theological 
questions with which, prior to the 
last three years, we were chiefly 
concerned. Theology of course 
deals with the spiritual, but even 
so the live questions in theology 
were largely the product of the 
modern conceptions of physical 
nature. The reign of natural law, 
the nature of cosmic forces, the 
origin of species, the descent of 
man, biological evolution, the pos- 
sibility of miracles, of divine prov- 
idence, of objective answers to 
prayer—these were the themes 
that had forced themselves to the 
front and were calling for theo- 
logical reconstruction. And even 
when men passed to the realms of 
history, psychology and sociology, 
their point of view was still to a 
great degree shaped by the phys- 
ical sciences, and theology was oc- 
cupied with adjusting itself to the 
results to which this point of view 
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led. What, theology had been 
compelled to ask, is the meaning 
of revelation, conversion, the re- 
demption of mankind, the church, 
in the light of the natural laws 
which history, psychology and so- 
ciology have discovered? And so 
the staple ideas for a large part of 
our liberal theology previous to 
the war were such as the imma- 
nence of God and the naturalness 
of his workings. 

But when the war broke out and 
rapidly took on such colossal pro- 
portions, a momentous shift in our 
intellectual center of gravity took 
place. It is no longer physical 
nature about which our whole 
thought world swings, it is human- 
ity. The questions of autocracy 
versus democracy, of nationalism 
versus internationalism, of mili- 
tarism versus disarmament are the 
burning questions of the hour, and 
natural science is made to serve 
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one side or the other of these con- 
flicting human movements. The 
mobilizing of public opinion for 
the saving of democracy, the or- 
ganization of economic efficiency 
and the elimination of waste, relief 
work on a vast scale, solving the 
problem of race antagonisms, the 
devising of a league of nations— 
such are the tasks that are absorb- 
ing the public mind and engaging 
our best thinkers today. And 
when we add to the war the indus- 
trial struggle—which has by no 
means been suppressed by the war 
and which will not subside, but 
rather is likely to be much inten- 
sified with the coming of peace— 
we can see how profoundly our 
thinking is destined to be preoccu- 
pied, for decades to come, with the 
problems of humanity. 

This momentous shifting of the 
center of intellectual interest we, 
as religious thinkers and teachers, 


[7] 


THE GOD OF THE NEW AGE 


cannot safely overlook. We must 
be alive to it and must shape our 
interpretations of religion accord- 
ingly. A theology whose chief 
asset is simply the divine imma- 
nence and the naturalness of the 
divine working will not do today 
—and still less will a theology do 
that has never made any attempt 
whatever to reconstruct itself for 
modern needs. Not that the idea 
of divine immanence is to be aban- 
doned now, but it now requires in- 
terpretation, instead of being the 
means of interpreting everything 
else in the realm of religion. 
What does it mean, we feel com- 
pelled to ask, to say that God is 
immanent in the world of 1914 to 
1917? If we thought only of 
physical nature, the idea might 
have as much meaning as ever, but 
if we think of humanity, the situa- 
tion is sadly different. In these 
three years human civilization has 


[8]. 


THE GOD OF THE NEW AGE 


seemed to us to have suffered a 
well-nigh complete collapse. We 
do not believe in our present civil- 
ization as we did a few short years 
ago. What we believe in now is a 
New Age—an age radically dif- 
ferent from the one that is pass- 
ing, though conserving and devel- 
oping the best in the old order. 
And the God we need to believe in 
is the God of this New Age. He 
must be a God who gathers up 
into himself all our noblest aspira- 
tions and gives them coherence and 
practicability. He must be a God 
who takes all our upward strivings 
and organizes them into moral ef- 
ficiency. He must be the warmth 
of our hearts, the light of our con- 
sciences, the drive of our wills, 
working through us, and with us, 
and far beyond us to make a hap- 
pier, juster, more brotherly world. 

The God of the New Age will 
be a God known in experience— 
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just as our liberal theology has 
been teaching for some time—but 
he will be a God that can be gen- 
uinely experienced only by the aid 
of sincere constructive thinking, 
which is vitally related to human 
struggles and which reaches out to 
the broadest human relationships. 
Let us then do what we can 
toward thinking out together the 
qualities of the God of the New 
Age, in order that our experience 
of him may be increasingly rich 
and valid and so give us a vital 
message for the sore need of our 
times. 


[10] 


I 


First of all, as we look forward 
to the New Age, I believe it will 
be more and more evident that the 
God of our deepest and most 
Christian experience is a creative 
personality. 'There is no question 
that creative personality charac- 
terized the Christian conception of 
God at the outset. The Heavenly 
Father of Jesus’ teaching, who 
calls all men into sonship and who 
purposes a Kingdom of God on 
earth; the “God and Father of our 
Lord Jesus Christ” of Paul’s writ- 
ings, who is filled with the spirit of 
adoption and who in Christ is 
everywhere seeking to reconcile 
the world unto himself; the God 
of whom John teaches, whose very 
nature is love—this God is vivid 
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in his personality and mighty in 
his moral creativeness. 

But philosophy has often re- 
jected the idea of God’s personal- 
ity, and even theology has not 
always been willing to give it a 
central place. Various are the 
names that the speculations of 
men have devised to express the 
idea of God—Infinite Substance, 
Almighty Power, Great First 
Cause, the Ineffable, the Un- 
knowable, the Absolute. But 
most of them have been chosen 
with a view to explaining the uni- 
verse and to avoiding anthropo- 
morphism—that is, avoiding all 
that was weak and unworthy in 
human nature when thinking of 
God. But in choosing such names 
men have often lost sight of the 
qualities in God that would lift 
humanity, and have failed to util- 
ize what was best in human nature 
for their thought of him. Thus 
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they have gotten a conception of 
God remote from human aspira- 
tions and without practical power. 
Their conception of God has be- 
come like one of our great busi- 
ness trusts—a soulless corporation, 
inaccessible to those who work for 
it and to those who must use its 
products. 

But even where men have kept 
the idea of God’s personality, as 
theology has done for the most 
part, they have lost the idea of his 
creativeness as a present fact and 
a vital experience. God has been 
thought of as having created long 
ago, but as having no more crea- 
tive work to do. He has been 
conceived also as having done his 
thinking in the ages past, so that 
there is no new thinking for him 
now. His revelation, his plan of 
salvation, his immediate action in 
human history have been repre- 
sented as consummated in bygone 
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centuries. And this has meant 
that, even though God was 
thought of as a person, he was not 
realized as manifesting in the 
midst of our present time that 
highest attribute of personality— 
creativity. 

But men at this tragic moment — 
of history—in the agonies of the 
war and yearningly but perhaps 
doubtfully hoping for a New Age 
—need a different kind of God 
from that which these philosoph- 
ical and theological speculations 
have depicted. They need a God 
who is accessible, who can enter 
into the most intimate relations 
with them, and who can help 
mightily. If he is immanent in 
nature and history—and doubtless 
that way of conceiving him will 
still be needed—it must be not 
merely as the atmosphere of a 
dwelling which takes on all the 
pollutions exhaled by the men 
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within, but as the organizing 
genius of a vast workshop who is 
transforming raw material into a 
structure the lines of which are 
only beginning to appear, but 
which shall yet prove to be strong 
and beautiful and abiding. They 
will need that God whose very na- 
ture is creative personality, as 
New Testament teaching and our 
own deepest moral experiences 
show. 

If then the present crisis drives 
us back to a vital principle in our 
experience of God which has often 
been obscured and to which now 
we should give more extensive ap- 
plication than ever, let us follow 
out briefly one or two of its most 
practical meanings. 

If we take this idea of God’s 
creative personality in earnest we 
find, on the one hand, that he him- 
self is sharing in all the productive 
toil of the world. He is in the 
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resoluteness, the skill and the mus- 
cular strain of the worker in the 
mine, in the factory, the lumber 
camp, on the farm, on the locomo- 
tive and steamship, in the airplane. 
He is in the patience and deftness 
of the teacher, the home-maker, 
the artist. He is in the inquiries 
of the scientist, the fidelities of the 
business man, the adroitness and 
tenderness of physician and nurse, 
the humaneness and insight of the 
philanthropist and the statesman. 
Everywhere that real values are 
produced, where crude materials 
are being transformed into useful 
and beautiful things and where 
lives are being molded into strong 
and supple characters, there is the 
creative personality of God. And 
more than this. He is adding to 
all human productive toil the 
vastly greater energy and patience 
and skill which belongs to his 
vastly richer and more creative 
[16] 
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thought. That is why the laws of 
nature and of humanity co-oper- 
ate so unfailingly with the work- 
man, the scientist, the teacher, the 
physician. God works with us as 
well as in us, he not only inspires 
our hearts but he renews all our 
resources, and his mighty, per- 
sistent endeavors are always pro- 
jecting themselves ahead of our 
own weaker and more intermittent 
strivings. 

But on the other hand we find, 
if we think out the idea of God’s 
creative personality, that he is al- 
ways summoning us to creative 
personality, too. This is in 
fact the fullest meaning that 
we know for God’s own work- 
ing. Someone has said: “Unless 
creators are created, nothing 
is created.” If then God is 
sharing in our toil, we are co- 
workers with him. If God is a 
creative personality, we as sons of 
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God are to become creative per- 
sonalities too. And unless we do, 
God himself is limited in what he 
can accomplish. A commander- 
in-chief who has a vast strategy 
to work out is conditioned upon 
the morale of his men. The head 
of a great educational system is 
conditioned for his success upon 
the co-operation of his teachers. 
So God is conditioned, in his su- 
preme spiritual purposes, upon 
our becoming co-workers with 
him. God has not brought us 
into a world that was finished pre- 
cisely according to his mind before 
Wwe came upon the scene. But he 
has brought us into a world that 
itself was in the making. And 
that was the only thing he could 
do, if he were to make us truly 
sons of God, sharers with him in 
his creative work. This shows us 
why the New Age should be to us, 
even in the midst of a world war, 
[18] 
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both a real, substantial hope and a 
challenging task. It is a substan- 
tial hope because God is even now 
putting forth all the creative ener- 
gies of his being to bring it to pass. 
It is a challenging task, because 
we are called to be co-workers with 
him, joint creators in his great en- 
terprise. 


[19] 





II 


But alongside the thought of 
God as a creative personality we 
must place another conception 
which comes still closer to us in 
our present world pain. The God 
of the New Age is also a dauntless 
Savior. The idea of the Savior- 
hood of God reaches as far back 
as the Second Isaiah and even as 
Hosea, for both prophets set forth 
powerfully the eternal faithful- 
ness of God in his effort to recover 
men from their sin and suffering. 
It enters into the core of Jesus’ 
teaching, as we see in the parable 
of the Prodigal Son, and in his 
entire interpretation of God. It 
is fundamental for Paul, for he 
teaches that “God was in Christ 
reconciling the world unto him- 
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self.” But Christianity has 
always found the consummate 
expression of this truth in Jesus’ 
personality and deeds, in his life 
and in his death. Jesus felt that 
he could not be a son of the Heav- 
enly Father unless he were also a 
savior, and in this interpretation 
of sonship he makes known to us 
the saviorhood that inheres in the 
nature of God himself. 
Nevertheless it is much to be 
feared that the church has so con- 
ceived the saviorhood of Christ as 
well-nigh to lose sight of the 
saviorhood of God. Instead of 
seeing in Christ the matchless em- 
bodiment of what God is always 
doing wherever human _helpless- 
ness and sin present themselves, 
the church has tended to find in 
Christ God’s sole saving act, suffi- 
cient, exclusive and isolated. But 
according to such a view there is 
no new saving work that God is 
[ 22] 


THE GOD OF THE NEW AGE 


doing in the face of this present 
world disaster. His work of sal- 
vation, we are often told, was com- 
pleted long ago, and we of this late 
age are to do nothing but assent to 
that fact and learn to acquiesce in 
the mysterious providence of our 
present pain. It is as though a 
skilled physician should perform 
one miraculous operation and 
leave men to the study of the rec- 
ord of it as the sole means of heal- 
ing for all their manifold diseases, 
instead of always practising his 
healing art and being instantly 
ready to attack and to conquer 
any new malady. 

But if we only reflect, we must 
see that such ideas limit rather 
than magnify the saviorhood of 
Christ. For they practically 
mean that God’s most intense sav- 
ing activity came to an end with 
Christ’s death, and that now, in 
the midst of a world’s agony, he is 
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simply pointing us back to the 
“provision made” for our salva- 
tion. Whereas in reality Christ 
so brought men into relation with 
God that his saving work is find- 
ing expression in ever more mani- 
fold and powerful forms. 

What we need then, in order to 
apprehend the God of the New 
Age for ourselves and to interpret 
him to others, is to get some per- 
ception of his undaunted savior- 
hood, infinitely resourceful, in- 
finitely strong and tender. H. G. 
Wells tells us “God is courage.” 
Nowhere is this more patent than 
in his redeeming activities of the 
present hour. He is in every 
brave effort to search out and 
’ eliminate the causes of war, in All 
constructive thinking for a per- 
manent peace. He is in every 
valiant endeavor to replace the 
lawlessness of nationalism with 
the order of internationalism, and 
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race hatreds with a passion for 
mankind. He is in the courageous 
saviors of the outraged Arme- 
nians, and in all the world-wide 
work for the relief of hunger and 
pain and for the rehabilitation of 
ravaged peoples. He is in all hos- 
pitals and Y. M. C. A. huts, and 
in every effort to heal the bodies 
and preserve the characters of the 
men under arms. He is in all the 
courageous self-sacrifice by which 
humane and progressive ideals are 
being rescued from the grasp of 
militarism. 

And beneath and beyond his 
presence in the compassion and 
courage of human hearts are the 
ceaseless recuperative processes of 
nature and of spirit upon which all 
human efforts for the elimination 
of evil are based, and without 
which they could not continue for 
a moment. When Jesus shows us 
the Father sending the sunshine 
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upon the evil and the good and the 
rain upon the just and the unjust, 
he teaches us the truth of the un- 
ceasing divine saviorhood. And 
when he relaxes our tense nerves 
and dispels our anxiety and our 
fear with the message that our 
Heavenly Father knows and 
cares, he brings us that inward re- 
newal which is the essence of sal- 
vation. 

But this conception of the 
dauntless saviorhood of God, like 
the conception of his creative per- 
sonality, supplies us not only with 
a reassuring faith but also with a 
challenging task. For we our- 
selves are genuinely saved only as 
we in turn become saviors, and the 
completion of God’s saving work 
for the world is conditioned upon 
the extent to which it is shared in 
by men. The sons of God must 
have God’s courage in the face of 
evil, and his compassion for its 
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victims. They must be undaunted 
when evil organizes itself on a 
colossal scale and comes forward 
with hideous new methods of con- 
quest, and must organize the say- 
ing forces of God in a still larger 
and more effective way. They 
must not be inert when evil dis- 
guises itself as legitimate business, 
or necessary politics, but must lay 
bare its cruelties and its waste, and 
must insist that every enterprise, 
no matter how great the vested in- 
erests involved, shall stand or fall 
according as it is saving or damn- 
ing the bodies and souls of men. 
The church, then, if it interprets 
the God of the New Age to these 
times, will become more and more 
a training camp for saviorhood. 
It will discipline regiments for the 
fight against alcoholism; it will 
send constantly fresh troops into 
the trenches to fight against the 
exploitation of labor; it will fur- 
[27] 
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nish men with the gas helmets that 
will enable them to enter city halls 
and rout out the gray wolves of 
municipal corruption; it will or- 
ganize units to deal with the 
unsanitary conditions in city and 
factory and country-side; it will 
transport the expeditionary forces 
of Christian Missions across the 
seas, and support them from the 
home base, on such a scale that 
they can successfully attack the 
ancient evils there and check the 
invasion of new evils promoted by 
exploiting syndicates and preda- 
tory governments. Tor sharing in 
saviorhood is the privilege and the 
obligation of every Christian, and 
the church must see to it that 
every Christian acquires the dis- 
cipline and skill necessary for such 
sharing. And how sore is our 
need that the church rise to this 
responsibility! It seems scarcely 
less true today than nineteen cen- 
[ 28 ] 
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turies ago that “the whole creation 
groaneth and travaileth in pain 
until now,” and with earnest ex- 
pectation “waiteth for the reveal- 
ing of the sons of God.” 


[29] 





III 


But in order that the creative 
personality of God and his daunt- 
less saviorhood may have their full 
meaning, another aspect of his na- 
ture must be especially stressed. 
For God cannot bring his great 
evolutionary processes to a climax 
in the creative personality of man, 
and eliminate the evils that beset 
so fine and lofty a result, except 
as he produces a coherent and 
healthful human society. The 
God of the New Age, then, is also 
the builder of a brotherly and pro- 
gressive social order. 

A few generations ago this as- 
pect of God’s nature and activity 
seems to have been more fully rec- 
ognized than now, though in a 
form unadapted to our present 
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world of thought. The church 
was confidently believed to be a 
directly divine institution, the 
priesthood a special divine ap- 
pointment, the creeds the result of 
special divine supervision. So 
also the state was ordained of 
God, and the laws of the state car- 
ried, in some form or other, a 
divine sanction. ‘The courts, too, 
were surrounded with a sanctity 
which emanated from a divine 
commission to administer justice 
among men. 

But with the progress of democ- 
racy and popular education and 
the development of historical 
knowledge and criticism, these 
ideas have disintegrated and have 
been replaced by quite opposite 
views. We are told that a man 
can be religious without being in 
the church; that he can worship 
God without the aid of priest or 
public service; that his creed is his 
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own private matter. It is inces- 
santly proclaimed that you cannot 
make men good by law, but that 
when you have gotten good citi- 
zens, then and then only will you 
have good laws. And in general 
the favorite social philosophy of 
religious people is that it is fruit- 
less to try to change men by 
changing their environment; that 
institutions are the effects and per- 
sons the causes; that the only way 
to clean up business, or politics, or 
_ the slum is to convert the individ- 
ual business man, or politician, or 
resident of the slum. God’s work, 
in short, proceeds solely by evan- 
gelism, from one individual to an- 
other. 

Now there is so much truth in 
these views, as compared with the 
older ideas, that we have been in 
danger of taking them for the 
whole truth, and so of missing one 
of the great things that God is try- 
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ing to do and that must be done if 
there is ever to be a New Age. 
Persons are of more value than in- 
stitutions, but institutions are one 
great means of developing persons 
—in fact persons are constantly 
being shaped by institutions, either 
for good or ill. A good environ- 
ment does not necessarily mean a 
good character, but one of the in- 
dispensable resources for making 
a good character is to provide a 
favorable environment. Business, 
politics and neighborhood rela- 
tions cannot become wholly clean 
without clean men to manage 
them, but one of the best ways to 
secure the clean men is to devise 
more wholesome and efficient busi- 
ness, political and neighborhood 
methods. Religion of the heart is 
far more important than church 
adherence, but a man’s heart re- 
ligion cannot work widely for the 
moral education of youth, for es- 
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tablishing brotherhood between 
men of different nationalities and 
races unless it joins itself in or- 
ganized activity with the religious 
life of other men. 

And so we must realize that 
God himself is striving to build a 
better social order, and that we 
are divinely called to share in the 
building. God is not only trying 
to make persons, but he is also 
trying to make a society in which 
every individual has a fair chance 
to become a person and to develop . 
creative powers. He therefore is 
working through all our institu- 
tional life to overcome whatever is 
unbrotherly and  unprogressive. 
We have said that God was in all 
the productive work of the world, 
but he is not in the cruelties, op- 
pression and autocracy of our 
present system of production; 
rather he is in every honest effort 
to devise methods of production 
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that will be humane, liberal and 
democratic. We may be thankful 
that we have in this nation today 
much genuine statesmanship in 
which we can see the working of 
God, but he is not in the “invisible 
government” which has so often 
defeated the popular will, nor in 
the methods of taxation or ad- 
ministration which have strongly 
entrenched autocracy in our re- 
public; rather he is in all fearless 
endeavors to uproot special priv- 
ilege, and to make our govern- 
ment a just and plastic instrument 
by which the whole body of citi- 
zens can do things needful for 
their own collective life and for 
the service of the world. Indeed, 
wherever throughout the world 
constructive intelligence is being 
applied to social problems, there 
we have unmistakable signs of the 
working of God. 

And how overwhelming is the 
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necessity that every son of God 
place himself in vital relations 
_ with God’s constructive social ac- 
tivity. God does not use conscrip- 
tion, but he cannot rebuild a social 
order in ruins without men. I 
once saw a conflagration rage 
through a city. The whole popu- 
lation quickly mobilized itself to 
fight the flames, and every one 
“did his bit,” but in an afternoon 
and a night the heart of the city 
was eaten out. The story was that 
the fire was caused by the care- 
lessness of some men smoking and 
drinking in a ramshackle empty 
warehouse. But all thoughtful 
citizens knew that the deeper 
causes were lax building laws still 
more laxly enforced, fat rentals 
from flimsy buildings, and lack of 
the civic spirit necessary to make 
an efficient government and to 
grasp the new needs of a prosper- 
ous and growing city. But the 
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encouraging thing was that, be- 
fore the flames completely died 
away, the citizens spontaneously 
began organizing to rebuild their 
city on new and better lines. And 
through the weeks and months 
that followed, a more vigorous and 
unselfish civic spirit than the city 
previously had known worked for 
the carrying out of the new con- 
structive program. 

This event may serve to symbol- 
ize the present world situation and 
the challenge that it brings. This 
world disaster started in one sense, 
of course, from the pistol shot of 
the boy revolutionist in the little 
Serbian town, but in a deeper 
sense it sprang from the inflam- 
mable material of unsolved social 
problems tolerated among the 
solid structures of civilization. 
But the God of the New Age is 
not waiting for the war to be over 
before beginning his constructive 
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work again, and he is summoning 
us all to be joint builders with him. 
He sets before us the ideal of a 
social democracy within our na- 
tion and a federal world republic 
above all nations as goals towards 
which we must think and work if 
human brotherhood is to become a 
reality and human progress is to 
go on. No greater faith and no 
more challenging program were 
ever held out to a generation of 
men. 

And out of this aspect of God’s 
activity comes the peculiar oppor- 
tunity of the church today. For 
the task set for the sons of God 
is an unprecedented one and 
will not be swiftly accomplished. 
There will be need that our best 
inventive thinking be applied to it, 
and the constructive social spirit 
will have to be spread abroad far 
more widely than it is now. 
Every town and village and coun- 
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try district will have to get the 
vision and work out its part of the 
mighty enterprise. What agency 
is so widely in touch with the prob- 
lem, and has such resources for 
inspiring and socializing the minds 
of men as the church? When one 
of our Congregational churches of 
Cleveland burned down recently, 
it was desired to install a tele- 
phone in a room in one corner 
which was not destroyed, and it 
was found that the permit could 
be given only to the church as “a 
construction company.” Not a 
bad name for a church. Is not 
that, indeed, what every church 
should be—a construction com- 
pany, working under the Great 
Builder, through ‘which every 
Christian can do his part towards 
building a more brotherly world? 
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But finally I wish to sum up 
what we have been thinking, and 
to develop it further in one re- 
spect, with the affirmation that the 
God of the New Age is a Univer- 
sal and Eternal Good Will. 

Some aspects of the conception 
of God which we thus far have 
brought out have been vigorously 
set forth by H. G. Wells in his 
recent book, “God the Invisible 
King,” which seems to be the fruit 
of a most genuine religious expe- 
rience on the part of the author; 
and Wells begins his interpreta- 
tion with the insistence that God 
is finite. ‘This seems to him to be 
involved in the conception that 
God is a person and is near and 
accessible to men. He sharply 
distinguishes God from “the 
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an active, personal Good Will 
whose relation to mankind is im- 
mediate and universal. This I be- 
lieve to be one of the pragmatic, 
religious meanings of the term 
“infinite” as applied to God, which 
is endangered by calling him 
“finite.” 

The second danger is that we 
shall call God finite in order to be 
able to assign the evil of the world 
to cosmic forces outside of God, 
which means that we find the 
source of evil outside of man as 
well. Now how evil can exist in a 
world that is the work of a good 
God is an age-long problem, for 
which no formal reasoning, but 
only a personal victory of moral 
faith, can find any adequate. solu- 
tion. But this war is teaching us 
some things that bear upon that 
problem. When the extent and 
horror of the war forced itself 
upon our minds, some of us be- 
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came unshakable in the conviction 
that God must not be assigned as 
its cause, or else we could no longer 
believe in him. But also, as we try 
to think the thing through, we be- 
come: more and more clear that 
cosmic forces other than God can- 
not be assigned as its cause. In 
other words, man must shoulder 
the full responsibility. It is al- 
ways dangerous to find the cause 
for moral evil outside of man, and 
it is peculiarly so now when man is 
challenged to seek out and elimi- 
nate the causes of war. To assign 
the war to God is destructive of 
faith. To assign it to mere cosmic 
forces is destructive of morals. It 
remains for men to shoulder the 
heavy burden of responsibility, 
and then, reaching out in faith to 
the eternal God, to free themselves 
again by working constructively 
with him for the realization of the 
New Age. 
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an active, personal Good Will 
whose relation to mankind is im- 
mediate and universal. ‘This I be- 
lieve to be one of the pragmatic, 
religious meanings of the term 
“infinite” as applied to God, which 
is endangered by calling him 
“Anite,” 

The second danger is that we 
shall call God finite in order to be 
able to assign the evil of the world 
to cosmic forces outside of God, 
which means that we find the 
source of evil outside of man as 
well. Now how evil can exist in a 
world that is the work of a good 
God is an age-long problem, for 
which no formal reasoning, but 
only a personal victory of moral 
faith, can find any adequate solu- 
tion. But this war is teaching us 
some things that bear upon that 
problem. When the extent and 
horror of the war forced itself 
upon our minds, some of us be- 
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came unshakable in the conviction 
that God must not be assigned as 
its cause, or else we could no longer 
believe in him. But also, as we try 
to think the thing through, we be- 
come: more and more clear that 
cosmic forces other than God can- 
not be assigned as its cause. In 
other words, man must shoulder 
the full responsibility. It is al- 
ways dangerous to find the cause 
for moral evil outside of man, and 
it is peculiarly so now when man is 
challenged to seek out and elimi- 
nate the causes of war. To assign 
the war to God is destructive of 
faith. To assign it to mere cosmic 
forces is destructive of morals. It 
remains for men to shoulder the 
heavy burden of responsibility, 
and then, reaching out in faith to 
the eternal God, to free themselves 
again by working constructively 
with him for the realization of the 
New Age. 
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Hence God is not the offspring 
of cosmic forces, but cosmic forces 
are the offspring of God. A fort- 
night ago I was in the great 
Yerkes observatory by Lake 
Geneva looking out through the 
telescope at planets and star clus- 
ters and great spiral nebule. 
There in those infinite spaces 
was energy illimitable. There 
was matchless order, the perfect 
reign of law. But where was 
the purpose of it all? The 
great telescope, searching the in- 
calculable reaches of the universe, 
could give no revelation of pur- 
pose. And then I made my way 
back to the amphitheater where 
the students of the Middle West 
were gathered in conference. A 
student was leading, and search- 
ing words of challenge to take a 
brave and self-sacrificing part in 
bearing the world’s pain and 
building the Kingdom of God 
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were being spoken. Then all 
heads bowed in prayer. And it 
was borne in upon me irresistibly 
that here was the purpose that the 
telescope could not reveal. Those 
cosmic forces, I felt, were under 
control. ‘They themselves are on 
the side of the New Age because 
they are in the hands of the uni- 
versal and eternal good will of 
God. 

Can we really believe in the God 
of the New Age? All things are 
possible to those who believe. 
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